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Abstract 

 

Georgian Church has always been an important player in the political and economic history of 

the country. Throughout centuries its strength has been based not only on its ideological 

influence but also on its economic strength. 

The present paper studies economic conditions of the Georgian Church based on the surviving 

historical documents from the XI c. to the beginning of the XIII centuries: Report by 

Melkhisedek Catholicos to the Cathedral of Mtskheta, Written by the Head Priest St. Nicolao, 

Deeds of King Giorgi to the Georgian Church and others. 

Through these documents, we can trace the relationship between the King or a particular feudal 

lord and the Church, the social circle of church donors, the economic status of the feudal lord, 

the growth of the property of the churches and monasteries, and the complicated relationship 

between the Church and the State: the Church with its growing wealth striving to be "a state 

within a state" and the State aiming to gain the support of the Church as the most influential 

institution and at the same time trying to control this influence.  

The paper also gives an analysis of various kinds of taxes and grants paid to the Church, and 

the structure of the church property management board. 
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Introduction  

The XI – beginning of the XIII century is a particularly important period in Georgian 

history. This is the time when the united country maintained its independence from the big 

empires of Byzantine and Seljuk and reached its golden age in political and economic strength 

until the Mongol invasion in the 30ies of the XIII century. The period saw flourishing of 

Georgian Church, not only on the territory of Georgia, but also abroad where Georgia held 

possession of churches such as the Monastery of the Cross in Jerusalem and the Monastery of 

Iviron in Greece. 

Georgian Church, as a feudal socio-economic organization, started gaining high material 

opportunities from the X century, which increased even more in the XI-XIII centuries. The 

property of the Georgian Church in the pre-feudal era had a feudal character. It consisted of a 

donation of a conditional nature, which would lead to the subsequent emergence of inviolability 

(Antelava, 1980). After the unification of Georgia, the Abkhazian kings took possession of the 

Kakheti royal House, the "countries" of the Amira of Tbilisi, and the dominions of southern 

Georgia, which formed the material basis for the power of the royal government. Aa famous 

Georgian historians Ivane Javakhishvili and Simon Janashia noted this was the beginning of the 

"era of serfdom" the main feature of which is pardoning, and benefit ("mercy", "give away"). 

After the unification of Georgia and the concentration of a large fund of lands by the royal 

government, the royal court became more attractive, as it was a kind of "source for getting gifts" 

(Antelava, 1980). 

The present paper studies the economic situation of the Georgian Church based on historical 

documents from the XI c. to the beginning of the XIII century. It gives an analysis of the 

following ecclesiastical documents that have not been researched from this point of view: 

Report by Melkhisedek Catholicos to the Cathedral of Mtskheta, Written by the Head Priest St. 

Nicolao, Deeds of King Giorgi to the Georgian Church and others. 

The study of economic history in Georgia started in the beginning of the XX century by 

Ivane Javakhishvili. However, during the Soviet Union economic studies were considered of 

less importance and were mostly ideologically motivated. After the collapse of the Soviet 

Union, in the last two decades, new works have emerged in this field (Surguladze 2010; 

Chikobava 2019; Tabuashvili 2019) studying various aspects, however this is still a new field, 

which needs to be developed.  

The study gives a clear picture not only of the Ecclesiastical wealth of the mentioned period 

but also the influence of the Church on the public consciousness. Through the church donations 

of that period, we can see the relationship between a particular feudal lord and the Church. The 

issues of the social circle of church donors, the economic opportunities of the feudal lord and 

the growth of the property of the churches and monasteries, and the relationship between the 

Church and the state will be explored. Studying the data will help us identify not only the types 

of ecclesiastical taxes but the number of clerical servants. The report enables us to determine 

the amount of church income and the structure of the church property management board.  
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In the history of United Georgia, the king was the greatest feudal lord in the country, who 

had power and controlled most of the land fund. In ecclesiastical documents, the deeds of the 

kings were mostly esteemed by the quantity and abundance of the property donated to the 

Church. Although generally, documents tend to have traditionally formulated formats, in 

essence, they are different. These given records reflect the socio-political situation. It shows 

ecclesiastical income and its economic structure, the Samtsirvelo (offering) mentioned in the 

clerical documents, the further development of which contributed to the formation of 

the Satsinamdzhvro (for the provost).  

Each donation to the church-monasteries was considered an obligation, which included a 

liturgy for the soul of the donor and the performance of prayer and a funeral, according to 

certain conditions. Based on donations, the so-called The Service of the Soul emerged; 

moreover, the representatives of the nobility and feudal lords established a sanctum to 

commemorate their souls. Samtsirvelo, as the service of the soul, was established much earlier 

in the ecclesiastical space. "Household and Funeral Chronicles" noted in the document of 

Melchisedek Catholicos indicate that before the XI century, worship services and prayer 

sermons were held in Svetitskhoveli Cathedral in the name of Svetitskhoveli donors. 

The sacrificial altar - a place where a memorial service is held, or the sacramental liturgy is 

performed, had a certain amount of income from the estates owned by the monastery. The altar, 

with its two components, was handed over to a person who ensured its proper functioning. The 

rules of determining the sponsor, and the rules of reciprocity in exchange for the donation were 

different. A kind of regularity can be traced in connection with this fact. It may be argued, that 

when the church altar belonged to the donor, he had the right to introduce the statute of the altar 

and to put one of the monks in charge. The appointment of the mass-saying priest depended on 

several factors. In the reports of the Nikortsminda head, in exchange for seven peasants, mules, 

and other items donated by Tsirkualeli's son, the monastery prescribed a mass-saying priest: "A 

mass-saying priest has been appointed for his funeral" (Shoshiashvili, 1984). The ending of the 

aforementioned report states that Tsirkualeli's son will be remembered on Transfiguration Day.  

The amount of the donation was mainly due to the income received from several villages 

and peasants working in them. In the writings of Melchisedek Catholicos, five full-fledged 

peasants, as well as one piece of land, two vineyards, one mill, and a swamp, were handed over 

to the Catholicos for the liturgy and the funeral service of the priest. Samtsirveli also had one 

room, a stable, farmland, and a small vineyard in Mtskheta. It was all free from state taxes. It 

seems that in this case, the management of the income and presumably the management of the 

sacrificial estates was the responsibility of Ioane the Presbyteros and his descendants who had 

been raised by the Catholicos himself “This is the payment”... “No one has any rights except 

the Presbyteros” (Shoshiashvili, 1984). 

The donation of royal officials, officials, princes, and nobles, along with the contribution, 

was of great importance for the increase of income and for improving and developing the church 

property, the granting of inviolability, which meant the abolition of obligations and taxes on 

various donations. The church, through tax evasion, became a feudal institution whose 
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economic existence was based on land inheritance (Surguladze, 2016). "Give me the strength 

of invincibility," and “Free me from all taxes” - all of this ensured the material well-being of 

the church (Shoshiashvili, 1984). Without inviolability, the church would not have been able to 

fulfill its main purpose: worshipping, caring for the parish, educating future clergy, building 

various cathedrals, sending missionaries, and teaching and educating (Surguladze, 2016). One 

of the purposes of the donations as mentioned above was for the clergy to pray for kings, 

princes, and sponsors in their spare time, which they did not have to spend searching for 

livelihood. In the testament of King David the Builder to Shiomghvime, we read: “The fathers 

of the monastery were not responsible for anything other than prayer”, and the paper states that 

they should perform prayers for the kings, as written in Scripture (Shoshiashvili, 1984). 

 

Report by Melkhisedek Catholicos to the Cathedral of Mtskheta 

 

After the first third of the XI century, the report of Melchisedek Catholicos to the Mtskheta 

Cathedral shows the (incomplete) economic situation of the Georgian Church according to the 

church in Mtskheta. Melchisedek described the property status and noted the units added during 

his rule. The document seems to be a kind of report and testament to the activities of the 

Georgian Church. As M. Berdznishvili notes, based on the information provided by George the 

Hagiorite "The Vitae of Our Blessed Fathers John and Euthymius and an Account of their 

Worthy Achievements" on documents of different eras, the work of the monastery leaders is 

described. It all points to the fact that by the end of the X and beginning of the XI century 

creating these kinds of documents was typical. 

The documents show that royalty and the government restored and improved ecclesiastical 

property, revenues, and economic organization. The source for the accumulation of wealth for 

the church were various jewels and local estates gifted by kings. Besides King Bagrat IV, the 

manuscripts names three Byzantine emperors - Basil II (976-1025), Constantine VIII (1025-

1028), and Romanos III (1028-1034) - among the church donors.  

Donations from the Byzantine Emperors can have no other explanation than a political one 

– they cleverly saw that the growing influence of the Church in the political life of the country 

and wanted to have a loyal ally in the country part of which used to be in the Byzantine Empire. 

Particularly, as Byzantine Empire felt to be losing its control and influence over Georgia since 

the XI century. According to the report of Melchisedek Catholicos donations from the 

Byzantine Emperors range from precious objects (icons, crosses, etc.) to lands and even 

villages. The fact which clearly shows how much power the Byzantine Emperor had in Georgia 

and that he was more inclined to please the Georgian Church than the King. 

No wonder that the charter of Melchisedek Catholicos, which reflects the situation of 1010-

1033, demonstrates that Catholicos of Mtskheta was as an economically wealthy body. It owned 

135 villages and four monasteries and enjoyed extensive tax exemption. The text lists the total 

number of villages, districts, and their constituent parts acquired by the Catholicos from Tao to 

Hereti. First of all, the property in the South Georgia region is listed, including Tao, Shavshet-
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Klarjeti, Javakheti, Koli, and Paravani. It is worth mentioning that when naming villages, most 

of them indicate their number and the number of agricultural parts there (in some cases, farms, 

land, vineyards). Several issues are vital in the process of listing them. The Catholicos names 

only two villages in Tao and eight small towns, which would bring economic income to the 

Catholicos of Mtskheta.  

The term "I have gained" is used when naming these villages. As Ivane Javakhishvili noted 

the word "gained" had a general meaning, which was used to denote every acquisition, whether 

purchased or gifted by the kings (Javakhishvili, 1929). 

In some cases, it might refer to property taken as compensation under the law. The word "I 

gained" was used in four territorial sections of the names of four villages. At the same time, in 

this document the notion of "I won and I built", "I built", and "I conquered and build" (Georgian 

Historical Documents Corpus: 26) can be traced; it is difficult to say, what the author meant 

under these terms: we may understand in a literal sense, which may mean reviving life in those 

villages. Overall, the section lists six villages and two small towns owned by the church. In the 

case of Kartli, we have one monastery in Kartli "Palavarai", nine villages, half of one village 

Shindebi and each district of Chocheti and Akhatani. At the same time, it is noteworthy that the 

village of Kurbit is mentioned as a noble fine village. Along with one district of Chocheti, they 

own land and a vineyard. In this case, we have a royal vineyard, because, as Ivane Javakhishvili 

notes, the "royal field" was called the best arable land. This was also mentioned by "superior 

land", which is found in the inscription of Sapari Monastery (Javakhishvili, 1920). 

The property of the Catholicos of Mtskheta and his influence in Eastern Georgia was 

established in Kakheti-Hereti, as early as the time of St. Nino. It was limited to the dioceses of 

Ninotsminda, Cheremi, and Khornabuji. Of course, in the following period, the dioceses of 

Mtskheta expanded in this direction, which can be seen from the information mentioned in 

Melchisedek's report about the condition in Eastern Georgia. (Shoshiashvili, 1984). The given 

information indicates the distribution of the border points of the diocese in the southeast of the 

Mtskheta house (Surguladze, 2016). 

According to T. Papuashvili, the villages named on the territory of Kakheti-Hereti and the 

number of merchants should have been the property of the Mtskheta Cathedral from ancient 

times. In this case, it is difficult to agree that the named number twelve applies only to traders 

in a given region. Maybe he mentions the whole ecclesiastical merchants together because, 

during the reign of Queen Tamar, a nobleman sacrificed three merchants in Zhinvali to 

Shiomghvime. Also, the church only had five shops in Tbilisi mentioned in the times of David 

Agmashenebeli, which would be the most important place for trade. Hence the given quantity 

for only one trading point is a bit exaggerated. According to Papuashvili, the large communion 

village mentioned in the document must have been the present-day Zerna village in Saingilo 

(Papuashvili 2008:39). 

At the end of the document, the total number of villages referred to by the term "I have 

won rule" (135), as named by Melchisedek the Catholicos, is the total number of villages 

acquired in various forms and conditionally from Hereti to Tao. In this case, we can think that 
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this increase occurred only during the rule of the Catholicos if it reflects the total number of 

villages in Mtskheta. Based on the comparison of the given data, we can subtract the total 

number of villages named by the Catholicos from the villages owned by the Greek monastery 

"Kest(o)ris" Re (105). Only 30 villages will remain after that. We can also subtract all the 

Georgian villages mentioned in the document. In this case, we have information about 13 

different places in different regions, with 20 named villages, together with which half of one 

village is named "Shindebi". Also, as we mentioned 2 districts "Chocheti" and "Akhatani", 2 

monasteries "Palavrai", and Lagodekhi " and one church" Katekhi ". In addition, the villages 

on the territory of Georgia have ten small towns - "Agara", the document mentions "Agaraki" 

several times, "Agara", which is related to the village, it should be an individual property of the 

members of the village community. It may, on the one hand, be the private land, and on the 

other hand even the private property of the feudal lord, which became part of the peasant's base 

and part of the feudal lord's property (Lortkipanidze, 1973). "Agarak" can also be assumed to 

be an arable land or uninhabited place owned by a monastery (Surguladze, 2002). Out of the 

remaining 30 villages that should have been on the territory of Georgia, 20 villages are named. 

Accordingly, only ten villages remain, from which we can think that the Mtskheta Cathedral 

owned only ten villages before the Catholicos' presidency. Such an assumption may be 

unconvincing because the number of villages has increased almost threefold during the 

Catholicos' presidency. The author notes, "Those villages belonged to them since antiquity". It 

is difficult to say anything about this issue because we do not have confirmed information based 

on relevant documents about how many villages and their agricultural parts were owned by the 

Catholicos in the XII century.  

As mentioned above, according to Melchisedek, by the 30s of the XI century, the property 

of the Mtskheta consisted of donated, bought, or otherwise acquired 20 villages, one-half of a 

village, and two districts in different villages. In this case, for example, the village of Khoveli, 

bought by Kakha Toreli for the Rkoni monk, where a village named after 65-70 households 

was sold for 60,000 tetri in the XIII century. It should be noted that by the end of the XII century 

and the beginning of the XIII century the prices must have been 20-30% more expensive, so 

we can assume that in the given period the value of a village of approximately the same size 

should have been 80 thousand tetri (Tabuashvili, 2019). If we take into account the given price, 

the total value of the villages in the property of Mtskheta Catholicos should be 1600 000 tetri, 

adding the price of one-half of a village and two districts to the given situation. 

These calculations seems more or less precise because as we know at the beginning of the 

XIII century, 100,000 gold dinars or 1,200,000 drams worth 15-20 villages were paid for the 

release of Ivan Atabagi, who was captured (Tabuashvili, 2019). Along with the names of the 

villages and their number, noteworthy are the peasants and the agricultural units, from which 

the feudal taxes were collected and that were an integral part of the village. The tax was part on 

the grain crops and vineyards. In addition, the village includes "all that can be used or unused” 

like mountains, valleys, water, forest pastures, mills, and more, which would affect the value 

of the village and its significance. 



 

7 

 

In addition, the document lists various valuable and important ecclesiastical items. Among 

them are ecclesiastic books whose cover was covered with gold and precious stones. The 

number of books in total is noted by the author as Ke (25). If we count the number of books 

given in the document it amounts to 33 (Lominadze, 2010). The number of named books made 

of gold or silver and precious stones are eight units, among which there are differences. 

According to Ivane Javakhishvili, the average cost of a book in that time amounted to 20 

drachmas, The report also names icons adorned with precious stones and metal which were 

gifts from the Greek kings Constantine and Basil. The total number of icons amounts to 

"number Ne" (55). Based on the hagiographic writings of George the Hagiorite, the creation of 

a precious icon for the given epoch cost 100 drachmas. In this case, the value of the 55 precious 

icons would not be less than 55,00 drachmas. In addition to books and icons, the document lists 

many other ecclesiastical items made of precious metal, although determining their value is 

relatively difficult at this stage. 

As we can see according to the writings of Melchisedek in the XI c. the Mtskheta 

Catholicosate appeared to be an affluent economic organization with many villages with its 

agricultural units and slave peasants, as well as a monastery and a number of churches in various 

regions. It should also be noted that when naming some villages, it is mentioned that these 

villages were owned by their entrance. This fact may indicate that the given villages were 

donated to the church and that some of them may have been donated from part of the royal 

domain. 

It is noteworthy that after Melchisedek, his work was successfully continued by the 

Catholicos Ioane Okropiri. This is evidenced by the inscriptions found in Javakheti, Trialeti, 

and Kvemo Kartli regions. According to them, the village of Karneti, Devani Khviranio, 

Ml[a]Sheni, Arji, Tonto, and Poka belonged to the Diocese of Mtskheta in Upper Javakheti 

from the XI century. Catholicos villages in Trialeti are Sakhe and Oromasheni. The above is 

the result of the selfless labor of the Catholicoses - Melchisedek, and Ioane (Surguladze, 2016). 

 

The Economic Conditions of Shiomgvhime Monastery  

 

Another important Monastry whose economic conditions is documented in the manuscrips 

is Shiomghvime Monastery. There are about 35 documents probably written in different times 

as well as the Will of King David the Builder, who addressed to the old documents when making 

decisions (Silogava,2010). The information provided reveals not only the donors but the 

property status of the monastery as well. The Will of Kind David mentions the documents on 

the purchase dating from the times when the monastery was founded (VI-VII centuries).  

King David's Will refers to Shiomghvime as "the superior", the name usually used to denote 

the lands donated by the nobility. According to Silogava, the "four small towns of the chosen 

ones", which the monastery should have had from the kings of Kartli since ancient times, should 

have been donated in the lives of Shio and Evagre. V. Silogava points out a different situation 

in the deeds of Giorgi II in 1073, where it seems that Gavazelni expanded and separated from 
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Kotman and with Tskheverti formed a separate Tskhireti. Gueldes is named beside Kotman as 

a separate village. 

Thus, it seems that the monastery retained the property from the time of its foundation, 

although it cannot be asserted that its estates have been consistent for centuries. Agara named 

in the deeds of Giorgi II was bought and donated by Jojik Patikios, who was an important figure 

and led the army sent by David Kurapalat together with Tornike Eristavi against Barda Skliaros. 

Thus, his donations must have been made between 979-1036 (Silogava, 2010). The Will 

mentions the village of Ivantsminda, which was donated by Goderdzi, an active participant in 

Georgian politics, an opposer of Bagrat IV the King of Kakheti. It might be dated to the 40ies 

of the XI century (Silogava, 2010).  

In addition, Bagrat IV donated the village of Borjuisjuar between 1057-1058 to 

Shiomgvhime Monastery. There is a dispute whether it was just a rocky place, with a village 

built relatively later in 1073 or it was initially an inhabited village. Borjuisjuar which was at the 

crossroads was a crucial point even without any development (Shoshiashvili, 1984).  

Importantly, Shiomghvime Monastery owned relatively large estates during the reign of 

King Giorgi II. According to the deed, the king approved and updated the pre-existing 

documents. At the same time, he renewed the inviolability of the monastery. Unfortunately, the 

villages mentioned in the document appear without the donor's name.  

Among the deeds issued to Shiomghvime, the most prominent is the "The Will of King 

David the Builder". It shows not only the property donated by the king but the purpose of his 

donation and how the monastery had to use the money. For example: "to be anointed with the 

oil of the church", "to divide the anointing and the oil and the mills for all", and "to buy a crop 

of this kind for the sheep.", etc. (Shoshiashvili, 1984). In addition, the king also issued various 

inviolability for the monastery. According to the Will, clerics had material income. The king 

prescribed them the sum of “a hundred drachmas, to help with oil and wax, and at the same 

time bread and wine, which are essential for existence." Although the Will does not show the 

general economic situation of the monastery and the spread of its estates, the number of cattle 

and small cattle owned by the monastery are remarkable: The price of one mule in the XII 

century was 15-17 perper (Tabuashvili, 2019). In the XI-XIV centuries, the price of a cow was 

1-1.5 drachmas (Tabuashvili, 2019). The monastery had at least 100 cows. The king also 

estimated 5,000 sheep that were to stand next to the royal shepherds in the mountains and the 

gorges, exempted from the tax. The average price of a lamb was 3 dirhams. Determining the 

exact sum of a sheep for the period given in the document is relatively ambiguous, but its value 

should not have been less than the given price.  

According to the Will, the Shiomghvime monastery was turned into a fortress and a 

sanctuary. Thus, the Will of King David the Builder to the Shiomghvimre Monastery is a 

cardinal document that contains various materials about the economic condition and income of 

the monastery. 

Afterward, in the deeds of Giorgi III, the king renewed the old documents of the 

Shiomghvime monastery, based on their property and state. The monastery owned a few 
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villages and slave peasants, which together with inviolability were the guarantor of the 

economic strength of the monastery. In 1170, according to the deed, Shiomghvimi Monastery 

owned slaves in more than 30 different villages. In addition, the monastery had nine Kulbaks 

in Tbilisi. The additional the income gained from them further enhanced the economic condition 

of the monastery.  

 

The Economic Conditions of Nikortsminda Monastery 

 

The monastic life in western Georgia and the accumulation of church property are well-

represented in the writings of the head of Nikortsminda. The beginning of the document lacks 

the part with the description of the document, identification of the compiler, and its purpose. 

Nevertheless, it is clear that its compiler is the head of the monastery and the purpose is to 

describe the property of the monastery. 

Like other documents of its kind, it is divided into several parts. The first part of the 

document is a list of donations, but because the document is flawed, we can argue that this part 

might have been much larger. The next part expresses the diligent activities of the head of the 

monastery or the document compiler. Facts of purchase and description of the property are 

given in the document in the order of the listed geographical points, first in the Racha region 

and then in Imereti (Berdznishvili, 1960).  

The leader managed to increase the lands of Nikortsminda Monastery in different ways, 

mainly through purchase. 

The document shows Nikortsminda Monastery as a cultivated and economically strong 

organism, which had estates in 31 geographical locations. It seems that it had the largest land 

fund in the present-day Racha region. Nine of the named places still exist under the same name 

in the territory of Imereti, nine are existing villages in Racha. The other 13 villages do not 

appear on the current map of Racha. C. Bochoridze tried to find Shkhro, Shomieti, Khevmeli, 

and others whose names are preserved in different places near Nikortsminda. Finding the rest, 

and determining their location and names were possible due to the work of M. Berdznishvili 

(Berdznishvili, 1960). 

Nikortsminda Monastery, like the rest, constantly managed to increase and develop the 

existing ones. Its expansion, as we have mentioned, takes place through various sources. These 

are donations, buying, and exchanges. The donations are discussed at the very beginning of the 

document and some of them must have been members of the Racha nobility. But some donors 

did not donate for free and demanded a funeral service in return (Shoshiashvili, 1984). 

In the purchase of various estates, most of which relate to the purchase of arable lands, land 

in diverse conditions, and slave peasants, for the most part, the head of the monastery pays a 

fee: bulls, cows, mole-plough, horses, and mules. The bulls are mentioned sixteen times. This 

fact indicates that the livestock in the given region is relatively better developed, although the 

document often mentions (twelve times) purchasing property via mole-plough, which shows 
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the advanced status of farming as one of the main sectors of agriculture in the region. Of course, 

the necessary funds for cultivating the land are bulls, which is why bulls and oxen are referred 

to at the same time when buying land or fields. In this era, the price of a bull was 2-3 gold coins 

(Ragusan perpera/dinar/drachma) (Tabuashvili, 2019). Therefore, when buying the property, 

the monastery gave only cattle equal to the price of 32-48 gold coins. The given figures give us 

a clear example of how much and what kind of property the pastor would issue to increase the 

ecclesiastical estates and serfs and to improve the economic situation along with the increase in 

the income of the monastery under his rule.  

The main economic source of income in the feudal era was the land and the peasants living 

on it, via which the land was cultivated, and material benefits were obtained. The price of feudal 

lords' blood was determined by their social status and state status. Their status and price of 

blood decreased as a result of the division of the feudal family (Tabuashvili, 2019). All of these 

point to the importance of owning slaves and peasants in the feudal era.  

Merab Berdznishvili mentions that there are 28 cases of land purchases in the document. 

As discussed above, the different conditions, importance, and price of land, as well as the 

difference between arable land and ordinary land prices, thus the 28 cases of purchase of the 

land (in some cases half) mentioned in the document are done by different means on various 

territories. The average price of arable land in the given epoch is 2 drachma Constantine 

(Tabuashvili, 2019). According to the document compiled by the head of Nikortsminda, the 

monastery property only in the form of land amounted to 56 drachmae Constantine. The 

document also contains facts about the land purchase. In addition, we have the purchase of 

property for profit, which must be obtained through non-material benefits. 

In the document, there are six cases of buying a peasant, and the names of the places where 

the peasants were bought. This should indicate that the peasants had a corresponding acreage 

of land, which means that a peasant was generally sold along with his arable land 

(Berdznishvili, 1960). The given peasants increased the material income of the monastery 

through the part of their peasant base. Without the peasant base in the XI-XIII centuries, the 

price of a peasant was 18 drachma ducats; with the various parts of the peasant base, its price 

was much higher and might have amounted to 38 drachma ducats (Tabuashvili, 2019). In this 

case, the peasants bought by the head alone in this particular case could not have been less than 

228 drachmas. In addition, the leader mentions the number of peasants donated to the 

monastery, amounting to 11. The total number of peasants bought by the chief and donated 

could not be less than 646 drachmas in amount. 

The report written by the Nikortsminda head of the church shows the volume of the 

monastery property. He builds buildings in other places, which have various purposes. When 

naming them, it is mentioned what material and for what purpose the building is given a specific 

place. “In Nikortsminda I have built a house out of whitewash and an upper house, cellar, and 

a stable with a strong oak” (Shoshiashvili, 1984). The leader carried out construction in 

Nikortsminda and 16 dolia placed in the cellar are mentioned. The leader also did extensive 

construction in the sacrificial chamber, where he placed 10 dolia. The given information gives 
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us a clear impression of Nikortsminda Monastery as the owner of large estates and developed 

farms. 

 

Conclusion  

 

The analyses of the information provided in the documents clearly shows that the wealth of 

the church and monasteries and consequently its power was high in the XI – beginning of the 

XIII century. Due to its wealth and influence the Church became an important actor in the 

political life of the country, which could act either as an ally to the Royal House or as a rival. 

It is in this period that the Church became highly influential on political climate and decisions, 

the position which it has maintained to the present day.  

The importance of the Church was so great that it had not only Georgian Kings and nobility 

as donors, but three Byzantine Emperors (Basil II (976-1025), Constantine VIII (1025-1028), 

and Romanos III (1028-1034) who are named in the report of Melchisedek Catholicos as 

benefactors whose generous gifts range from precious objects to whole villages.  Donations 

from the Byzantine Emperors can have no other explanation than a political one – they cleverly 

saw that the growing influence of the Church in the political life of the country and wanted to 

have a loyal ally in the country part of which used to be in the Byzantine Empire. Particularly, 

as Byzantine Empire felt to be losing its control and influence over Georgia since the XI 

century. The fact which clearly shows how much power the Byzantine Emperor had in Georgia 

and that he was more inclined to please the Georgian Church than the King. 

Of course, the economic situation of the church was not stable and changed due to various 

historical processes. The clergy preserved the villages and granted slave peasants great arable 

lands, renewed the old documents, and re-assessed the law of inviolability - all of these resulted 

in the improvement of their economic situation. In the given period, the churches-monasteries 

appear to be a strong feudal organization owning extensive estates, shown in various 

ecclesiastical documents.  
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